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The Highest of The High 


Dehra Dun, India 
7th September, 1953 


On the morning of the 7th of September, it being the anniversary of Zoro- 
ster’s birth, Meher Baba gave the following message: 


ONSCIOUSLY or unconsciously, directly or indirectly, each and 


N every creature, each and every human being—in one form or the 


other—strives to assert individuality. But when eventually man 
consciously experiences that he’ is Infinite, ternal and Indivisible, then he 
s fully conscious of his individuality as God, and as such experiences In- 
inite Knowledge, Infinite Power and Infinite Bliss. Thus Man becomes God, 
ind is recognized as a Perfect Master, Sadguru, or Kutub. To worship this. 
Vian is to worship God. 
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When God manifests on earth in the form of man and reveals His Di- 
vinity to mankind, He is recognized as the Avatar—the weer: 
Prophet. Thus God becomes Man. 

And so Infinite God, age after age, throughout all cycles, wills chrpuel 
His Infinite Mercy to effect His presence amidst mankind by stooping down 
to human level in the human form, but His physical presence amidst man- 
kind not being apprehended, He is looked upon as an ordinary man of the. 
world. When He asserts, however, His Divinity on earth by proclaiming; 
Himself the Avatar of the age, He is worshipped by some who accept Him 
as God; and glorified by a few who know him as God on Earth. But it in- 
variably falls to the lot of the rest of humanity to condemn Him, while He 
is physically in their midst. 

Thus it is that God as man, proclaiming Himself as the Avatar, suffers 
Himself to be persecuted and tortured, to be humiliated and condemned by 
humanity for whose sake His Infinite Love has made him stoop so low, in 
order that humanity, by its very act of condemning God’s manifestation ir 
the form of Avatar should, however, indirectly, assert the existence of Goo 
in His Infinite Eternal state. : 

The Avatar is always cne and the same, because God is always One an 
the Same, the Eternal, Indivisible, Infinite One, who manifests Himself ir 
the form of man as the Avatar, as the Messiah, as the Prophet, as the An. 
cient One—the Highest of the High. This Eternally One and the Same 
Avatar repeats His manifestation from time to time, in different cycles 
adopting different human forms and different names, in different places, te 
reveal Truth in different garbs and different languages, in order to raisi¢ 
humanity from the pit of ignorance and help free it from the bondage oi 


delusions. 
Of the most recognized and much worshipped manifestations of God al 


Avatar, that of Zoroaster is the earliest—having been before Ram, Krishna 
Buddha, Jesus and Mohammed. Thousands of years ago, he gave to thy 
world the essence of Truth in the form of three fundamental precepts—. 
Good Thoughts, Good Words, and Good Deeds. These precepts were ani 
are constantly unfolded to humanity in one form or another, directl? 
or indirectly in every cycle, by the Avatar of the Age, as he leads humanit” 
imperceptibly towards the Truth. To put these precepts of Good Thoughts 
Good Words and Good Deeds into practice is not as easily done as it woul) 
appear, though it is not impossible. But to live up to these precepts honest] 
and literally is as apparently impossible as it is to practice a living death iby 
the midst of life. | 


(in the world there are countless Sadhus, Mahatmas, Mahapurushas, Saints, 
)gis and Walis, though the number of genuine ones is very, very limited. | 
|e few genuine ones are, according to their spiritual status, in a category 
their own, which is neither on a level with the ordinary human being nor 
/a level with the state of the Highest of the High. 


I am neither a Mahatma nor a Mahapurush, neither a Sadhu nor a Saint, 
ither a Yogi or a Wali. Those who approach me with the desire to gain 
talth or to retain their possessions, those who seek through me relief from 
‘tress and suffering, those who ask my help to fulfill and satisfy mundane 
sires, to them I once again declare that, as I am not a Sadhu, a Saint or a 
ahatma, Mahapurush or Yogi, to seck these things through me is but to 
urt utter disappointment, though only apparently; for eventually this 
sappointment is itself invariably instrumental in bringing about the com- 
ete transformation of mundane wants and desires. 


The Sadhus, Saints, Yogis, Walis and such others who are on the via media, 
n and do perform miracles and satisfy the transient material needs of indi- 
duals who approach them for help and relief. 


The question therefore arises that if I am not a Sadhu, not a Saint, not a 
ogi, not a Mahapurusha nor a Wali, then what am I? The natural assump- 
on would be that I am either just an ordinary human being, or I am the 
lighest of the High. But one thing I say definitely, and that is that I can 
ever be included amongst those having the intermediary status of the real i 
adhus, Saints, Yogis and such others. 


Now, if I am just an ordinary man, my capabilities and powers are lim- | 
ed—I am no better or different from an ordinary human being. If people | 
ike me as such then they should not expect any supernatural help from | 
ae in the form of miracles or spiritual guidance; and to approach me to 
ulfill their desires would also be absolutely futile. | 


On the other hand, if I am beyond the level of an ordinary human being, 
nd much beyond the level of Saints and Yogis, then I must be the Highest 
£ the High. In which case, to judge me with your human intellect and 
imited mind and to approach me with mundane desires would not only be 
he height of folly but sheer ignorance as well; because no amount of intel- 
ectual gymnastics could ever understand my ways or judge my Infinite 
tate. 
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If I am the Highest of the High my Will is Law, my Wish governs the 
Law, and my Love sustains the Universe, Whatever your apparent calami- 
ties and transient sufferings, they are but the outcome of my Love for the! 
ultimate good. Therefore, to approach me for deliverance from your | 
predicaments, to expect me to satisfy your worldly desires, would be asking) 
me to do the impossible—to undo what I have already dais | 

If you truly and in all faith accept your Baba as the Highest of the Hight 
it behooves you to lay down your life at His feet, rather than to crave the| 
fulfilment of your desires, Not your one life but your millions of lives would) 
be but a small sacrifice to place at the feet of One such as Baba, who is the} 
Highest of the High; for Baba’s unbounded love is the only sure and unfail-| 
ing guide to lead you safely through the innumerable blind alleys of your} 
transient life, | 

They cannot obligate me, who, surrendering their all—(body, mindil 
possessions) —which perforce they must discard one day—surrender with 
4 motive; surrender because they understand that to gain the everlasting 
treasure of Bliss they must relinquish ephemeral possessions. This desire fou] 
greater gain is still clinging behind their surrender, and as such the surrendey 
cannot be complete. 

Know you all that if | am the Highest of the High, my role demands shal 
I strip you of all your possessions and wants, consume all your desires any 
make you desireless rather than satisfy your desires. Sadhus, Saints, Yogn} 


you from attachments and liberate you from the bondage of ignorance. |) 
am the One to take, not the One to give, what you want or as you want. | 

Mere intellectuals can never understand me through their intellect. If |\ 
am the Highest of the High, it becomes impossible for the intellect to gaug|| 
me nor is it possible for my Mele to be fathomed by the limited humai || 
mind. if 


in rapt admiration. I am not for those who ridicule me and point at me wit | 
contempt. To have a crowd of tens of millions flocking around me is ne| 


silently and Oaictentshacsls surrender their all—body, mind and possex'}! 
sions—to me. I am still more for those who, after surrendering their al} 
never give another thought to their surrender. They are all mine who a: | 


prepared to renounce even the very thought of their renunciation and wh} 
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| -eping constant vigil in the midst of intense activity, await their turn to 
'/y down their lives for the cause of Truth at a glance or sign from me. 
hose who have indomitable courage to face willingly and cheerfully the 


ightest wish at the cost of their happiness and comfort, they indeed, truly 
ve me. 

From my point of view, far more blessed is the atheist who confidently 
sscharges his worldly responsibilities, accepting them as his honorable duty, 
yan the man who presumes he is a devout believer in God, yet shirks the 
‘sponsibilities apportioned to him through Divine Law and runs after 
idhus, Saints and Yogis, seeking relief from the suffering which ultimately 
‘ould have pronounced his eternal Liberation. 

To have one eye glued on the enchanting pleasures of the flesh and with 
ae other expect to see a spark of Eternal Bliss is not only impossible but the 
eight of hypocrisy. 

I cannot expect you to understand all at once what I want you to know. 


t is for me to awaken you from time to time throughout the ages, sowing 
he seed in your limited minds, which must in due course and with proper 
ieed and care on your part, germinate, flouish and bear the fruit of that 
‘rue Knowledge which is inherently yours to gain. 

If on the other hand, led by your ignorance, you persist in going your 
‘Wn way, none can stop you in your choice of progress; for that too is 
srogress which, however slow and painful, eventually and after innumer- 
ible incarnations, is bound to make you realize that which I want you to 
‘now now. To save yourself from further entanglement in the maze of 
delusion and self-created suffering which owes its magnitude to the extent 
f your ignorance of the true Goal, awake now. Pay heed and strive for Free- 
lom by experiencing ignorance in its true perspective. Be honest with your- 
elf and God. One may fool the world and one’s neighbors, but one can 
never escape from the knowledge of the Omniscient—such is the Divine 
j-aw. 

I declare to all of you who approach me, and to those of you who desire 
<0 approach me, accepting me as the Highest of the High, that you must 
never come with the desire in your heart which craves for wealth and 
jworldly gain, but only with the fervent longing to give your all—body, 
mind and possessions—with all their attachments. Seek me not in order to 
extricate you from your predicaments, but find me in order to surrender 
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orst calamities, who have unshakable faith in me, eager to fulfil my ~ 


yourself wholeheartedly to my Will. Cling to me not for worldly happiness 
and short-lived comforts, but adhere to me, through thick and thin, sacri- 
ficing your own happiness and comforts at my feet. Let my happiness be 
your cheer and my comforts your rest. Do not ask me to bless you with a | 
good job, but desire to serve me more diligently and honestly without ex- 
pectation of reward. Never beg of me to save your life or the lives of your. 
dear ones, but beg of me to accept you and permit you to lay down your. 
lives for me. Never expect me to cure you of your bodily afflictions but 
beseech me to cure you of your Ignorance. Never stretch out your hands to 
receive anything from me, but hold them high in praise of me whom you 
have approached as the Highest of the High. ; 

If I am the Highest of the High, nothing is then impossible to me; and 
though I do not perform miracles to satisfy individual needs—the satisfac- 
tion of which would result in entangling the individual more and more 
into the net of ephemeral existence—yet time and again at certain periods) 
I manifest the Infinite Power in the form of miracles, but only for the spir- 
itual upliftment and benefit of humanity and all creatures. 

However, miraculous experiences have often been experienced by indi- 
viduals who love me and have unswerving faith in me, and these have been 
attributed to my azar or Grace on them. But I want all to know that if 
does not befit my lovers to attribute such individual miraculous experience 
- to my state of the Highest of the High. If I am the Highest of the High 
I am above these illusory plays of Maya in the course of the Divine Law 
Therefore, whatever miraculous experiences are experienced by my lover: 
who recognize me as such, or by those who love me unknowingly throug]! 
other channels, they are but the outcome of their own firm faith in me. Theiii} 
unshakable faith often superceding the course of the play of Maya give. 
them those experiences which they call Miracles. Such experiences derives 
through firm Faith eventually do good and do not entangle the individual! 
who experience them into further and greater bindings of Illusion. 

If I am the Highest of the High, then a wish of my Universal Will» 
sufficient to give, in an instant, God-Realization to one and all, and thus 
free every creature in creation from the shackles of Ignorance. But blesse» 
is Knowledge that is gained through the experience of Ignorance, in accorcl 
ance with the Divine Law. This Knowledge is made possible for you t: 
attain in the midst of Ignorance by the guidance of Perfect Masters am: 
surrenderance to the Highest of the High. 
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Whtnesses 


“Al important part of Meher Baba’s 
work through the years has been 
to contact and help the spEcIAL 

TYPE of God-intoxicated aspirants known 
» the East as Masts. These Men of God, who are themselves the “Great 
leroes” of the Spiritual Path, have at times spontaneously given expression 

IP their recognition of Baba as He Is: they are able to see and know from 
“\ersonal inner knowledge The Real Being that is Baba. As Dr. Donkin points 
ut in “The Wayfarers” from which these examples are taken, “In reading 
4 hese brief paragraphs one should remember that, when on tour in search of 
4asts, Baba is almost always incognito, and that when a Masv bears witness 
0 Baba’s spiritual greatness, he often does so without having any external 
neans of knowing who Baba is; those (who do know Baba externally) have 
eputations as Masts or saints quite independent of their contact or rela- 
ionship to Baba, and this, I believe, adds greatly to the value of what they 
ay. 
AGHORI BABA, a Sixth Plane Mast of Simla, August, 1946, said to a 
F lisciple, pointing to Baba, “You will see what will come to pass, and one day 
“lou will know who he (Baba) really is.” 

AZIM KHAN BABA, a high Mast of Muttra, October, 1946, when 
Baba contacted him, said: ““You are Allah; you have brought forth the crea- 
tion, and once in a thousand years you come down to see the play of what 
you have created.” 

_CHATTI BABA, the Sixth Plane Mast of Negapatam, one of the “‘five 
favorites,” said in June, 1940: ‘““There will be much trouble and privation, 
Jand many will die of starvation, but Baba will assuage the suffering of the 
world.” In March, 1941, in Quetta, he said: ‘There will be so great a 
calamity in the world that no one can imagine it, even brother will kill 
brother and there will be great tribulation; then all the world will think of 
my big brother (Baba) ; at that time Baba will draw aside the veil, and all 
will pay obeisance to him.” In June or July, 1941, he told Krishna, who was 
in a bad mood at the time, “You want to leave, don’t you, but what’s the 
good of it; all the world is in Baba’s power, so where will you go to? Serve 
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him now, he is the Ocean; because, one day when lots of people throng to 
see him, you may never get the opportunity of meeting him; so take your 
chance now.” 


GOKHALE BABA, a Sixth Plane Mast of Ismailpur, October, 1941, 
when Baba visited him for the last time, looked lovingly at Baba and said, 
“God has come.” 


KHALA MASI, a high Mastani of Seoni, March, 1939, was brought ta 
Jubbulpore, and told Baba, “You are the Ocean, give me a few drops from 
it to drink.” 


MAULANA SHAMSUDDIN ULEMA, an Adept Pilgrim of Moradabad 
February, 1942, was contacted at night, and was roused from sleep to see 
Baba. When he gazed at Baba he said, “In the darkness of the night I see the 
Light of God.” 


MIAN SAHEB, a very advanced Mast of Ajanta, November, 1944, em. 
braced Baba when he came, and weeping aloud, cried out: “Khud be khuc 
azad budi; khud gireftar amadi,’” a Persian couplet which, translated freely 
means, ‘“You became free, and then allowed yourself to be bound.” This i: 
a reference to Baba who, having become One with God, came back to thy 
world of his own free will, for the sake of mankind, 


MOHAMMED, another one of the “five favorites,” always called Babi 
“Dada.” He has said many things about Baba, of which the most strikiny 
are: “Dada is God.” “Dada is Master.” “Everything depends on Dada”: 
will.” ‘Because Dada is there the world is there.” “Dada is the Mastex 
of mercy.” 


PIR FAZL SHAH, an Adept Pilgrim of Kotah, October, 1946, told Baba 
“No one, until you came, has touched my heart with the arrow of Divin» 
Love. You have the power to destroy and flood the whole world. No on» 
fully knows the limits of your greatness; you are the spiritual Authority o 
the time, and if I were to die I would take another body to be close to you.’ 


A MAST OF THE FIFTH PLANE, May, 1946, was brought to Baba” 
house, and when he reached the gate, he said, “We have come to the garde : 
of Gulistan (Paradise) .” Baba came out of the house and he gazed at Baba’ 
face, laughed with tears of joy in his eyes, and embraced Baba. Pointing t 
Baba, he then said to those standing by, “Look at this man’s face and fore’ 
head, they shine as if the sun were there, can’t you recognize who He is?” 


Magician of the Soul”’ 


Mr. Z. S. Mason, a well-known New York astrologer (at 789 Lexington 
Avenue, N.Y.C.), was given Meher Baba’s Birth Date, without his name or 
other identifying material; from which he cast the above chart and gave 
this remarkable interpretation of Baba’s Life and Mission for the upliftment 
of humanity in the New Awakening. He is, indeed, the “Aquarian Avatar,” 

so long predicted by the maci of our times, 
af us is the horoscope of a practicing occultist. Aquarius, the sign 
GE of metaphysics, is rising; it is the eleventh Sign of the Zodiac, 
showing the advanced state of his reincarnation. This Sign is 
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ruled by Uranus and Saturn. Uranus is in the 10th House, that of the pro- 
fession and of destiny. Saturn is in the 9th House, that of God, of higher 
thinking, religion and philosophy. Both these Planets are retrograde, show~ 
ing that material and worldly interests are not desired, but that the mind 
and spirituality will be the destiny for this life: the Sun and the Moon are 
in Watery Signs in Trine to each other (harmony between his first and sec- 
ond nature, or between his soul and will of realization). The Sun is ir) 
Pisces, the Twelfth Sign, the ultimate of the possibility of reincarnation. 
The Moon is in the 9th House, where Saturn is also placed. The old astrolo- 
gers said that a destiny can be powerful only if, by birth, the Planets are 
either in their own Signs or in Exaltation. Here, in this chart, we have 
Saturn exalted (pure), and Mars, which rules the destiny in this horoscope: 
is in exaltation also, the latter is the dispositor of the Moon and Uranus. _ 
' “The cusp of the Tenth House (the destiny) is in Scorpio, the stronges" 
Sign, called the sign of the Magician, but not the magician of the hands; i. 
is the Sign of the Magician of the Soul, or that of somebody who make» 
Magic with the soul of others. We have a confirmation of this in our horo 
scope; it is given by the Moon in Scorpio, the Sign where the Moon is in thy 
fall. It is hard to understand the meaning of the Moon in Scorpio, but i} 
seems that this Planet here is much more important for the realization of 
psychic phenomena, and, very often, we find the same in charts of psychia } 
trists, occultists, and, in general, by people having a magic power ove 
others. | 
“Mars, the ruler of Scorpio, is in the 12th House, called the Occull 
House. People who have the ruler of destiny in the 12th House will haw} 
seclusion in their destiny—willingly or forced. In this chart, Mars is ver 
well aspected by the Sun and the Moon; also Mars is in exaltation (purity) 
showing that it will be his free choice that he lives sometimes in seclusior 
Mars in Capricorn is the strongest expression of the will for realization. Th 
combination shows that the seclusion has a purpose: that of practicing thi} 
occult. This is not the chart of a dreamer, but of one who has the power «'} 
occult realization. There is another indication of the very high standing «) 
this personality: in the first House, Venus is rising in the Sign of Aquarivs| 
as so often is found in the chart of occultists. Venus here is retrograde: thi| 
person is not interested in the love of only some people, he is not interest 
in physical love, as indicated by Venus in Aquarius (ruled by Saturn), ar 
Saturn in Libra is ruled by Venus; each in the House of the other, called 
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».| eciprocal reception” in terms of astrology. Venus and Saturn are in Trine, 
«|e best possible aspect. This Venus is not a “low” Venus. The native is not 
yan who goes for little things; he is not a charlatan; according to this 
jtart he has a very high spiritual standing. 


n| louse of Money. The Sun rules the 7th House, the House of Followers. 
»{le has important followers. Pisces is very prolific, showing a great number 
£ followers, but Pisces also shows that they are occult followers, and not 
wiollowers of worldly interests. The ruler of Pisces, Neptune, in the House 
eJ£ Love, shows that the gifts are given with love. There we have another 
reciprocal reception” between Neptune and Mercury; Mercury in the 
j louse of Money confirms that he gets his money not only from his followers 
jjut from the sale of spiritual works. Once more Pisces shows that the works 
«re more than one, and that the subject must be of occult and spiritual love. 
J'eople read these writings with great pleasure. 
4) “It would be possible that he heals people—that is, masses rather than 
ine; in general, he must have magical power and is using it for unusual 
{ ttainments. The whole horoscope is unusual in its beauty, seriousness, by 
jis exaltation for God and by the exaltation of his will to realize God. 
paturn rules Mars here; he has an unusual destiny and it is not a simple one— 
t is extraordinary. He must eventually be important not only abroad, but 
in his own country. Jupiter partly rules the Sign of Pisces, meaning that he 
jill not only be unusual in the outer world, but also in his own home. The 
end of life will be in important surroundings, as Jupiter is in the 4th House, 
|-he House of the End. In general, it seems to me the horoscope is too impor- 
tant to be that of a healer only; this man thinks about himself as an occultist. 
jAis a soul he is much superior to the average, and an unusual reincarnation, 
This is shown by the Sun and Moon in this chart. This person has a mystic 
soul, but he would not go in for simple healing. 

“In general, he must be a tall man, not very big, but strong, with sharp 
eyes, deep voice. I would say, dark eyes, maybe dark brown. 

“The health is good, although Uranus and Mars in this chart could show 
some accidents or operation. Didn’t he die already? Did he have an accident 
and die in it? Was the accident in line with his profession? Were his feet or 
legs hurt? He was not by himself when he had the accident; others were 
involved. 
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“Children of Saturn have a long life. Venus rising also denotes something| 
favorable. He dies under Mercury. Mercury is very bad in this horoscope, | 
good for the occult and bad for the health. Mercury is ruled by Jupiter and, 
Neptune. Neptune gives mostly unusual death causes which cannot be 
clearly diagnosed. No physician will find the clear cause of this man’s death. 
Could he be murdered?—No. The planet of death, Mercury, is in a very good 
aspect with jupiter, from the fourth House, showing that he dies a natural’ 
death in his home, but as already said, the true cause will not be found. His 
open enemies cannot cause his death, unknown enemies also cannot come! 
into consideration. It would be an unknown sickness. 


“T sce no bad traces of character. He must have an absolutely pure life: 
He is living a sexless life and is absolutely perfect as horoscope, from the 
occult standpoint. His soul and will are pure, in perfect harmony.” ; 


QUESTION: “What is Destiny, Luck, Fate, etc?” 


ANSWER BY BABA: “Destiny means the Divine Will guiding the line} 
of sin and yirtue (resulting in suffering and happiness) experienced by thi 
Soul from the beginning of its evolution till its end in Realization. 


“Fate or Luck or Fortune is the means or process of spending the impres 
sions the Soul gathers while passing through innumerable evolutionar> 
stages, in other words, the Law of Karma; or the automatic forming o 
Luck or Fate in the next life, according to the sanskaras gathered in thi 
life. The impressions of cvery life build the Fate of the life coming after 
As a simile, suppose every Soul has to bear a burden of 700 tons (i.e., a cei" 
tain amount of suffering and happiness which every soul has to pas 
through) from the beginning of its evolution till the end in Realization’ 
But as the burden of these ‘700 tons’ varies in kind and form, the impres 
sions of the lives vary too, and the Fate of every new life is formed accore 
ing to the impressions gathered in the last life. Thus, the experiencing by) 
the Soul of the impressions of the past life means—Fate. Thus the Soul hi| 
to pass through a certain number of lives and forms; but as the experiency| 
of every life vary, so do the Fates also vary. Hence, Destiny is One (fe 
every man), but Fate, Luck or Fortune, is different.” | 
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Dissertation on Love 
by Meher Baba 


rhich lead to this Grace: 


Wishing well for others at the cost of one’s self. 

Never backbiting. 

Tolerance supreme. 

Trying not to worry. Trying not to worry is almost im possible—so try! 
Thinking more of the good points in others and less of their bad points. 


What leads to this Grace? Doing all the above. If you do one of these 
things perfectly, the rest must follow. Then Grace descends. Have Love— 
ind when you have Love, the union with the Beloved is certain. 


When Christ said, “Love your neighbor,” he did not mean fall in love 
with your neighbor. 


When you love, you give; when you fall in love, you want. Love Me in 
any way you like, but love Me. It is all the same. Love Me. I am pure, the 
Source of purity, so I consume all weaknesses in My fire of Love. Give your 
sins, weaknesses, virtues, all to Me—but give. I would not mind even one 
falling in love with Me—I can purify; but when you fall in love with any- 
body else, you cannot call it love. Love is pure as God. It gives and never 
asks; that needs Grace. 
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Yogis in the Himalayas, with their long eyelashes and long beards, medi- 
tating, sitting in Samadhi, they too, have not this Love . . . it is so precious, 
} The mother dies for her child—supreme sacrifice, yet it is not Love. Heroes 
die for their country, but that is not Love. 


Love! You know when you have Love. You cannot understand theo- 
retically, you have to experience it. 
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Mainu loved Leila. This was pure Love, not physical, not intellectual, bu 
spiritual Love. He saw Leila in everything and everywhere. He never though 
of eating, drinking, sleeping, without thinking of her, and all the time he 
wanted her happiness. He would have gladly seen her married to another il 
he knew that would make her happy, and die for her husband if he though’ 
she would be happy in that. At last it led him to Me—no thought of selfi 
but of the beloved, every second and continually. 


You would not be able to do that if you tried. It needs Grace. 
Trying leads to Grace. 

What is God? 

LOVE. 


INFINITE LOVE IS GOD. 

FPN 
MEDITATION ON A LEAF 
This thought of God which lives in man 

Uncertain as life’s doubtful span, 
This contrast twixt the dark and light 
Which constitutes an endless fight, 
Must always thus unanswered be 
Until that time is reached that we 
Can dwell upon our whole belief 

In thoughts unsullied as a leaf, 

Which comes from Nature, pure and clean, 
Intricate and lovely to be seen. 

No matter what the body’s flaws, 

No matter what Our Maker’s laws, 
The Soul of man must rule supreme 


Aloof from this, Illusion’s dream. 


CHARLES KENNETH Ross 
In Memorium: June 11, 1954 
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Journey With God 


By FRANCES BRABAZON 


HAVE recently returned to Australia from accompanying Baba and 
AN his party on a ‘Mass Darshan” tour in the state of Andhra, India. 
Andhra is a state rich in soil and water, where the earth’s fruits are 


bundant. The Andhras are a people rich in spirituality, where devotion and 
‘ong flow easily. There is hardly any link between the richness of these 
seople’s lives and our own spiritual poverty; between their wholeness and 
yur fragmentation ... their open purity and our tamasic self-envelopment. 
People came travelling all day by train, bus, bullock-cart, and walking, 
co meet their Beloved. They welcomed him with music, and with shouts of 
‘AVATAR MEHER BABA KI JAI!” or “Hail Living Christ!” 

At Gunter there were 5,000, At Elure, 12,000. At Tadapalligunden, 
where Baba celebrated his birth this time on earth, 20,000. At Korrvu and 
Rajamundry, on each bank of the beautiful Godavri river, 16,000. Scores 
of villages with their fine functional mud walls, thatched roofed houses, and 
cheir doorsteps decorated with designs in auspicious yellow, mustered their 
hundreds of villagers up to a thousand or two. 

At each step a platter containing fruit and lighted camphor would be 
waved before Baba, and the Song of Light (Ari) sung, usually by the men 
of the party; sometimes (especially in private houses) by some of the local 
people. They brought offerings of fruit, and received in return that Fruit 
for which their souls yearned. They danced for him; and sang songs in his 
praise which they themselves had composed. At one place a man got up on 
the platform and intoned extempore verses. At another place, on leaving, a 
mere child climbed into our bus and sang songs about Baba, and harangued 
us to love him, without any signs of childish precocity, winning the respect 
and admiration of men who had served him for years. 

There is hardly any link between the Andhras and us. Lines of Masters 
and saints from the time of Rama have blessed their land and their lives. 
Our saintly line ceased at the end of the Middle Ages, and shortly after, song 
vanished from our midst, and we pursued a god who has not kept his promise 
of even the empty dream of material security. However, perhaps our child- 
ish earnestness has touched the infinite humor of the Master, and in time we 
too will sing and dance again for God. We will awake! for the Awakener. 
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Awake! O sword and harp. | 
Awake, O Word, green depths of us to fruit fulness. Do not be longer choked, — 
O small streams and rivers of us, by our heaped earth upon you, but rise, | 
And flood our lives with your singing. 


xk «k * 
THE REAL SADGURU : 


“Perhaps it is because our own human nature is still so unredeemed that 
some of us deny a God who dares to be human. Yet, logically, a Perfect 
One, whose work is the redemption of mankind, must be perfect in his hu- 
manity. He should function with all the powers of the human being raised 
to the mth degree. Whatever the human mind may conceive as comprising. 
the fulfilled personality, he should have: that inner beauty which expresses: 
itself as grace, charm and compassion; that inner poise which gives detach- 
ment and a sense of humor; that inner joy which expresses itself in work 
and in play. He should be human as well as God-like; and he should at all) 
times express the ecstacy and peace of God. Otherwise, the ‘Word made 
flesh’ is a contradiction in terms. God, to be God, the incarnate Avatar. 
should be Master of all masters and masteries. Such a Master, Baba is. 


“His purpose for his disciples is so to train them that they too shall mak 
the whole of life an unbroken meditation, such as Kabir describes: 


‘He is the real Sadguru, who can reveal the form of the Formless to thw 
vision of these eyes; 

Who teaches the simple way of attaining to Him that is other than rites ani 
ceremonies; 

Who does not make you close the doors, and hold the breath, and renounc 
the world; 

Who makes you perceive the Supreme Spirit wherever the mind attache 
itself ; 

Who teaches you to be still in the midst of all your activities. 

Ever immersed in bliss, having no fear in his mind, he keeps the spirit © 
Union in the midst of all enjoyments. 

The infinite dwelling of the Infinite Being is everywhere: in earth, wate 
sky, and air; 

Firm as the thunderbolt, the seat of the seeker is established above the void; 

He who is within is without: 1 see Him and none else.” 

—JEAN ADRIEL, in * Avatar.” 


“The Fire of Zoroaster” 


By DR. FREDOON BIRDI 


“With bended knees, with hands outstretched, 
I pray to Thee, my Lord, 
Ob Invisible Benevolent Spirit! 
Vouchsafe to me in this house of joy, 
All righteousness of action, all wisdom of the Good Mind, 
That I may therefore bring joy to the Soul of Creation.” 
—T he Divine Songs of Zoroaster. 


About 3500 years ago there lived at Rae, in Media, Persia, a holy man by 
‘| he name of Poroushaspa, with his wife Dogdho. He was blessed with a son 
vhom he called Sapitama Zarathushtra, who passed thirty years of his life 
n divine meditation in a secluded corner of Mount Ushidarana. Thus in- 
jpired by the power and light of this great divine silence, he began to preach 
the message of Ahura Mazda as soon as he came out of this retreat. 


| The primitive Aryan religion of those days was pure worship of Nature: 

she Creator was adored through the created. In course of time it degenerated, 
ind the Creator was ignored for the created. It was against this that Zara- 
ichushtra (Zoroaster) raised his voice, and his mission was to restore that 
ancient faith to its pristine purity of the worship of the One God. He 
preached far and wide, to the rich and to the poor, and all kinds of people; 
until one day, he stood before Gushtashp, the Persian king, with the Sacred 
Fire in one hand, and the sacred nine-jointed cypress-tree sceptre in the 
other, and delivered one of his grandest sermons: 


“I will now tell you, who are assembled here, the wise sayings of Mazda, 
the praises of Ahura,,and the hymns of the good Spirit, the sublime Truth 
which I see rising out of these flames. You shall therefore hearken to the 
Soul of Nature. Contemplate the Beams of Fire with a most pious mind. 
‘Everyone, both men and women, ought today to choose his creed. Ye off- 
‘spring of renowned ancestors, awake to agree with us.” 

Under the renowned warriors, Cyrus and Darius of Persia, the national 
flag of state and Zoroastrianism proudly floated over untold millions, until 
the overthrow of the Persian monarchy under its last Sassanian king, Yaz- 
dagard, at the Battle of Nehavand, in A.D. 642. Many of those who adhered 
to the faith of their ancestors quitted their ancient fatherland for the 
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hospitable shores of India. The modern Parsis of India are the descendants 
of those early settlers. It 


“You shall therefore hearken to the Soul of Nature.” Thus taught Zoro-) 


looked from nature up to nature’s God. He found “tongues in trees, book: 
in running brooks, sermons in stones, and good in everything.” 


But notice Zoroaster does not say simply ‘‘Nature,” but the “Soul oj 


That’s where man meets God face to face, and the whole creation. It is the 
golden link that unites the whole world in the Fatherhood of God and the 
Brotherhood of Man—a Divine Unity in the midst of material differences. _ 


According to Zoroaster, the mystic symbol of Fire signifies: (1) Parity, 
It purifies everything, which Dante calls “Refining,” and Carlyle, “Fire: 
baptism.” This virtue is the keyboard of his teachings and philosephy; anefit 
the way to heaven is through pure thoughts, pure words and pure deed! 
alone. (2) Elevating effect ... suggested by the upward-soaring flame. It i 
better to look up than to look down. (3) Unity, The separate flames coalesce. 
into one broad soaring flame, in the shape of a triangle, suggesting “Matte: 
is many, but Spirit is one,”—a Divine Unity in the midst of material differ 
ences; ‘Ye in Me, and I in You,”’ the Universal Brotherhood. (4) Life. Th 
triangle of the Fire of Zoroaster is formed of Life, Light and Love, at itt 
points. J. ©. Mill.says: “Life is no brief candle to me. It is a sort of splendii: 
torch which I have got hold of for a moment; I want to make it burn a 
brightly as possible before handing it on to future generations.” (5) [Jr 
mility. “As this fire once bright, cheerful and fragrant is at last reduced t 
dust, so let me do my best to spread, before my death, the fragrance of goo 
deeds and charity, and lead the light of righteousness and knowledge t) 
others.” (6) Something Divine. When Zoroaster, looking into the sacre| 
flames, uttered these fateful words: ‘Contemplate the Beams of Fire with | 
most pious mind.” he must have seen in them Something visibly realizabll| 
of the Deity in those sacred flames, It is that Something that makes one tur" 
towards the Fire, the Sun, the Moon, the Stars when one worships them anv! 
offers them their heartfelt prayers. It is that which all human souls, neve 
so bedarkened, love; the prime cheerer, that ethereal First of things, quit 


18... 


ssence pure——Light. And what is God? God is Light. The Infinite, that is 
ight, 1s made to blend itself with the Finite, that is Fire, to stand visible, 
id as it were attainable, there. 


i"! Zoroaster restored not only the Unity of God, but also the most ancient 
‘titind characteristic Aryan form of Divine service, the worship of Fire, as the 
thi gost suitable representation of God, corresponding to their high idea of God 
‘ fs Eternal Light. A pure and undefiled flame is certainly the most sublime 
jjjtatural representation of Him who is in Himself Eternal Light. On this 
FieJanding let us rest for a while. We have before us the sanctuary of the Chris- 
udian Church. In both we see a perpetual flame indicating the presence of 
w4jz0d; there the Omnipresence of God the Creator, here the Omnipresence of 
{ti{s0d the Redeemer. I am unable to express in words the deep and vehement 
so) eelings which move my heart when I kneel in the sanctuary of my chapel 
wefnd think of the Parsi Fire Temple a few yards off in which a fire is burning 
jyjike the flame in our sanctuary lamp.” 


It may be that in your home and in mine there is no altar dedicated to the 
eeping of the Sacred Fire, but surely on the spiritual altars of our hearts 
we may keep the Sacred Fire of Purity aflame, so that our lives too may be 
iglow with good thoughts, good words and good deeds. 


‘May AHURA MAZDA send you gifts, Bahaman, thinking with the 
, (Soul; Ardibehesht, good speech; Shahrevar, good working; Spendarmat, wis- 


Reprinted by special permission of the author. 
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“Those who have seen The Avatar have seen God.” —Sri Ramakrishna. 
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Discourse on The God--Man 


By MEHER BABA | 


Aspirants and God-Realized Beings 


Even before God-realization, the advanced aspirants pass through state: 
of consciousness, which in some ways, are akin to the state of God-realiza 
tion. For example, the Mad Masts and saints of the higher planes are com. 
pletely desireless and immersed in the joy of God-intoxication. Since thei 
only concern is God, they become the recipients of the unique happines: 
which is characteristic of the God-state. They have no Beloved excep) 
God; and they have no longing except for God. For them, God is not onl} 
the only Beloved, but also the only reality that counts. They are unattache, ; 
to everything except God and remain unaffected by the pleasures and th " 
pains to which the worldly persons are subject; and, they are happy becaus 
they are always face to face with the Divine Beloved, who is the very Ocea 


of happiness. 


The advanced aspirants not only participate in some of the privileges « 
the Divine State, but also wield great occult powers and Siddhis. Tl 
aspirants belong to different types, according to the kind of powers whic 
they yield. For example, even on the first Plane, the aspirant begins to sw 
the lights and colors, smell beautiful perfumes and hear the music of tli 
subtle world, Those, who advance further, can see and hear things at ar 
distance. Some aspirants see the whole gross world as a mirage. Some ax 
vanced aspirants can take a new body immediately after their death. Sor! 
agents of Perfect Masters have such control over the gross world that th» 
can change their bodies at will; they are called Abdals, in Sufi tradition. Bi) 
all these achievements of the aspirants pertain to the phenomenal world; t 
field of their powers is itself a domain of illusion; and the miracles whi! 
they perform do not necessarily mean that they are in any way nearer to t 
God-state. 


From the point of view of consciousness, also, the aspirants belong 
various types according to the line on which they have advanced and a) 
cording to their approximation towards the God-state. There are some w'! 
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intoxicated with their extraordinary powers and in the temptation of 
ng them, have a long pause in their Godward march; they get stuck in 
: consciousness of the intermediate Planes, There are some who get dazed, 
afused and even self-deluded. There are some who get caught up in a 
ma. There are some who, with difficulty, try to come down to the gross 
‘nsciousness by repeating some physical action or by repeating an identical 
atence a number of times. There are some, who, in their God-intoxication, 
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Owing to their exalted states of consciousness, some of the advanced 
pirants are adorable; but, they are in no way comparable to the God- 
“Malized persons, either in respect to the spiritual beauty and perfection of 
tile inward state of consciousness, or in respect to their powers. All aspir- 
ats, right up to the Sixth Plane, are limited by finite consciousness; and 
ney are all in the domain of duality and illusion. The aspirants are mostly 
appy; it is derived from their contact and communion with God. For some, 
e joy of inward companionship of the Divine Beloved is so great that they 
ce unbalanced in their behavior, with the result that they might, in their 
insubdued state of God-intoxication, abuse people, throw stones at them 
nd behave exactly like ghosts. Their state is often described as that of the 
Tnmatta.* Owing to the exuberance of the uncontrolled joy of inward 
ontact with the Divine Beloved, they are utterly unmindful of the worldly 
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hem through complete detachment, they often allow themselves such self- 
xpression, as would be easily mistaken for untoward idiosyncracies and 
mmoderate unruliness. 


It is only when the soul attains God-realization, on the Seventh Plane, 
that it gets full control over its joy; the unlimited happiness, which is now 
"eternally his, does not, in any way, unbalance him, because he is now per- 
Mmanently established in the poise of non-duality. No longer for him the 
Yextravagance of newly-found love and joy; the occasional unsettlement 
wing to the influx of increasing joy at the closer proximity of God is also 
over, because he is now inseparably united with Him. He is lost in the Divine 
Beloved, and merged into Him, so that he becomes One with God; he be- 
comes the infinite Ocean of unbounded Happiness. 


* Literally, “intoxicated.” 
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The happiness of the God-realized person is unconditioned and selfi 
sustained; and it is therefore eternally the same, not admitting of ebb an 
flow; he has arrived at unqualified finality and unassailable equanimit» 
The happiness of the saints is born of increasing proximity and closer int) 
macy with the Divine Beloved, which, however, remains an externalize 
“Other”; but the happiness of the God-realized is an inalienable aspect «| 
the God-state, in which there is no duality. The happiness of the saints 
derivative; but the happiness of the God-realized is self-grounded. The hag 
piness of the saints comes into existence due to the increasing installations ¢ 
the Divine Grace; but the happiness of the God-realized merely IS. 


When a person attains God-realization, he has infinite power, infini: 
knowledge and bliss; and these intrinsic characteristics of inner realizatio 
are the same in all God-realized persons, irrespective of some minor side 
differences, which give rise to certain distinguishable types of God-realize: 
persons. These differences between the God-realized are purely extrinsi) 
They pertain, not to their relation with God, but to their relation with t) 
universe; and they are, from the point of view of the Truth, so unimportar 
that they do not create any degrees of spiritual status between the Gow 
realized, who are all perfect. In fact, these differences exist only from t} 
point of view of an external observer; they do not exist for the God-realiz« 
persons themselves, who are not only one with each other, but one with « 
life and existence. 


From the point of view of the creation, however, these differenc 
between the different types of God-realized persons are not only defini 
but worth noting. After God-realization, some souls drop all their bodw 
and remain eternally immersed in God-consciousness. For them, God is t} 
only reality and the entire universe is a zero. They are so completely ident: | 
fied with the impersonal aspect of the Truth that they have no direct lin 
with the world of forms. 


Some God-realized souls retain their gross, subtle and mental bodies; be! 
they are, in their absorption of God-consciousness, totally unconscious » 
the very existence of their bodies. Other souls in the creation might contint | 
to see their bodies, and treat them as persons incarnate, but these bod 
only exist from the point of view of the observer. Such God-realized pe! 
sons are called Majzubs, in Sufi terminology. The Majzubs do not use the. 
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odies consciously, because their consciousness is wholly directed toward 
rod and is not turned toward the bodies or the universe. For them, their 
sit] wn bodies as well as the world of forms have no existence; so there can be 
int} © question of their using the bodies in relation to the world of forms, How- 
liver, though the Majzubs do not use their bodies consciously, their bodies 
to)re necessarily the centers for the radiation of the unpremeditated and 
isfonstant overflow of the Infinite Bliss, Knowledge and Love, which they 
{up} njoy; and those who worship their bodies derive great spiritual benefit from 
his spontaneous radiation of Divinity. 
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Some God-realized persons have, in addition to thé consciousness of God, 
init! he awareness of the existence of other souls, who ate in bondage. But they 
io}tnow these souls to be all really forms of the Paramatman and also know 
sd) hat they are all one day destined to have emancipation and God-realization; 
zjnd being established in this knowledge, they remain indifferent to the pro- 
ijvisional and changing lot of the souls who are in bondage. These God- 
ealized souls know that, just as they themselves have realized God, others 
vill also realize God at some time. They are in no hurry to speed up the God- 
realization of those who are in bondage; and they do not take any active 
interest in the time-process of the creation. 


Some God-realized souls not only possess God-consciousness, but are also 
conscious of the creation and their own bodies. They take active interest in 
the souls who are in bondage; and they use their own bodies consciously, for 


jhigh or low, good or bad, is at the same distance from him. In the Sufi tradi- 
s(tion, this center is called Kutub. Kutub controls the whole universe, 
iWthrough its spiritual agents, 


The Sadguru who first emerged through evolution as a God-man, and 
,)elped and helps other souls in bondage, is known as the Avatar. There is 
.another difference between ordinary Sadgurus and the Avatar. When a 
,jSadguru is not working for the universe, his mind is inclined towards the 
jj Infinite again; and he finds it very difficult to “‘keep down.” At such times, 
vf he has to compel his mind to come down towards material things and activi- 
iq ties. On such occasions, some Sadgurus ask for food or pull their hair or 
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slap themselves, in order to remain on the body. Some such physical activity? 
is necessary to keep them down. The Avatar has no difficulty in retaining 
his normal consciousness, even when he might not be engaged in any speciz 
work in relation to the creation. He does not have to resort to physica’ 

activities in order to keep down. | 


From the point of view of the fundamental characteristics of conscious’ 
ness and the nature of the work in creation, the Avatar is like other Sadi 
gurus or God-men. Neither the Avatar or the Sadguru has a limited or finit: 
mind, because after merging in the Infinite, the mind becomes universa) 
The Salik; Sadguru or God-man, as well as the Avatar, do not lose then} 
God-consciousness, even for a moment, although they may be engaged in aii 


universal mind, which is theirs, when they desire to help other souls. 


The State of the God-Man 


Of all the objects of human knowledge, God is the best object of studs 
But purely theoretical study of God does not take the aspirant very fap 
towards the real purpose of human life, though it is always better to stuc'}, 
God than to be completely ignorant about His existence. He, who seel 
God intellectually, is infinitely better than a person who is merely a scept'}. 
or an agnostic. But it is decidedly better to feel God than to study Hin 
through the intellect, though even the feeling for God is less importarr 
than the actual experience of God, However,..even the experience of Ge 
does not yield the true nature of divinity, because God, as the object of tl 
experience, remains different from, and external to, the aspirant. The trv 
nature of God in its entirety is known to the aspirant only when he attais 
unity with God, by losing himself in His Being. Thus, if is better to stu 
God than to be ignorant about Him; it is better to feel God than to stuc} 
Him; it is better to experience God than to feel God; and it is better to by} 
come God than to experience Him, 


The state of God-realization is unmarred by the rising up of the diver| i 
doubts, which cloud the minds of those who are in bondage—who are ins\fi 
constant state of uncertainty about their “whence” and “whither.” TI 
God-realized, on the other hand, are at the very heart of the creation, whe 
the source and the end of creation are known. The God-realized pers: 


knows himself to be God as surely as ordinary man knows himself to be ; 


| 
AO ano 


i 
{ 
] 


in and not a dog. It is not for him a matter of doubt, belief, self-delusion 
guess-work; it is a matter of supreme and unshakable certainty, which 
2ds no external corroborations and remains unaffected by the contradic- 
m of others, because it is based upon continuous Self-knowledge. His 
ritual certainty is incapable of being challenged by any one or anything. 
4: cannot think of himself as anything but God, just in the same way that 
™) ordinary man cannot think of himself as anything except man. But the 
wd dinary man thinks himself to be what he is not, in reality; whereas the 
od-realized knows himself to be what he is, in reality. 


God-realization is the very goal of all creation. All earthly pleasure, 
njpwsoever great, is but a fleeting shadow of the Eternal Bliss of God-reali- 
tition; all mundane knowledge, howsoever comprehensive, is but a dis- 
wxted reflection of the Absolute Truth of God-realization; all human 
ight, howsoever imposing, is but a fragment of the Infinite Power of God- 
alization. All that is noble, beautiful and lovely, all that is great and good 
idjad inspiring in the universe is just an infinitesimal fraction of the Unfading 
fad Unspeakable Glory of God-realization. 


The Eternal Bliss, the Absolute Truth, the Infinite Power, and the Un- 


“ding Glory of God-realization, are not to be had for nothing. The indi- 
‘jl idualized soul has to go through all the travail of the pain and struggle of 


volution and successive reincarnations before it can inherit this Treasure, 
hich is hidden at the heart of creation; and the price which it has to pay 
or coming into possession of this Treasure is its own existence as a separate 
go. The limited individuality must disappear entirely if there is to be an 
atrance into the Unlimited State of God-hood. In the ordinary man of the 
rorld the limited individuality, which is identified with a finite name and 
orm, predominates and creates a veil of ignorance on the God within; and 
£ this ignorance is to disappear, the limited individual has to surrender his 
wn limited existence. When he goes from the scene without leaving a 
‘estige of his limited life, what remains is God. The surrenderance of lim- 
«ited existence is the surrenderance of a firmly rooted delusion of having 
it), Separate existence. It is not the surrenderance of anything real; it is a sur- 
enderance of the false and the inheritance of the Truth. 


When a person is crossing the inner planes and is going towards God- 
ealization, he becomes successively unconscious of the gross, subtle and 
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mental worlds as well as his own gross, subtle and mental bodies. But afterp 
God-realization, some souls again descend or come down and become con: 
scious of the whole creation as well as their gross, subtle and mental bodies'|| 
without in any way jeopardizing their God-consciousness. They are known 
as God-men. God as God alone is not consciously man; and man as mari 


man. 


By becoming conscious of the creation, the God-man does not suffer thy 
slightest deterioration of his spiritual status. What is spiritually disastrow 
is not mere consciousness of the creation, but the fact that the conscious 
ness is caught up in the creation because of the sanskaras and is consequent]; 
covered with ignorance, which prevents the realization of the Divinit| 
within, In the same way, what is spiritually disastrous is not the mere corp 
sciousness of the bodies but identification with them owing to the sansft 
haras, which prevent the realization of the Infinite Soul, which is the Ultipi 
mate Reality and the ground of all creation and in which alone is to b 
found the final meaning of the entire creation. 


The soul in bondage is tied to the worlds of forms by the chain of san 
haras, which create the illusion of the identification of the soul with tl 
bodies. The disharmony within consciousness and the perversions in the e# 
pression of the will arise out of the sanskaric identification with the bodi 
and is not merely due to the consciousness of the bodies. Since the God-ma 
is free from all sanskaras, he is constantly conscious of being different fro- 
bodies, and uses them harmoniously as mere instruments for the expressic| 
of the Divine Will in its purity. His bodies are to the God-man what a wf 
ig to the bald man. The bald man puts on his wig when he goes to woul 
during the day; and he takes it off when he retires at night; so, the God-m)} 
uses his bodies when he needs them for his work; but he is free from the { 
when he does not need them, and knows them to be utterly different fro} 
his true being as God. 


The God-man knows himself to be Infinite and beyond all forms, a: 
can, therefore, with complete detachment, remain conscious of the creatie] 
without being caught up in it. The falseness of the phenomenal world cay r 
sists in its not being understood properly, i.e., as being an illusory express'i\} 


of the Infinite Spirit. Ignorance consists in taking the form as complete | 
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elf, without any reference to the Infinite Spirit, of which it is the ex- 
sssion. The God-man realizes the truth. He is conscious of the true nature 


erefore, remain conscious of creation without involving himself in any 
ficit of God-consciousness; and he continues to work in the world of 
tms for the furtherance of the primary purpose of creation, which is to 
eate full Self-knowledge or God-realization in every soul. 


consciously one with all life. Through his universal mind, he not only 
‘periences the happiness of all minds but also their suffering: and since due 
ignorance, most minds have a great preponderance of suffering over 


mndition of others, is infinitely greater than the happiness. The suffering 
: the God-man is great; but the infinite bliss of the God-state, which he 


The individualized soul has no access to the infinite bliss of the God-state; 
nd he is seriously moved and affected by his sanskaric happiness and suffer- 
ig because of his ignorant identification with the limited mind. But the 
tod-man does not identify himself even with the universal mind, which he 
ets while coming down for the world. He has taken the universal mind 
nly for his mission in the world; and since he merely uses it for his work 
rithout self-identification with it, he remains unaffected by the suffering 
r the happiness which come to him through it. He drops the universal mind 
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he has come down in duality for his universal work, he is not aloof from! 
God even for a second. In his normal state as man, he has to be on the level ( 
of all and eat, drink and suffer like others; but since he retains his God-hoodi 
even while he does all these things, he has the constant experience of peace. 
bliss and power. For example, Christ did suffer on the cross; but He was not 
affected by it, because, in the continuous knowledge which His conscious 
God-hood gave Him. He at the same time knew that everything in the} 
world of duality is illusion, and was sustained by the bliss of Union with God\, 


As God, the God-man sees all souls as his own; he sees himself in every. 
thing and his universal mind includes all the minds in its scope. The God: i 
man knows himself to be one with all the other souls in bondage. Although 
he knows himself to be identical with God and is thus eternally free, he alse 
knows himself to be one with the other souls in bondage and is thus vicari 
ously bound: and though he constantly experiences the eternal Bliss of God 
realization, he also vicariously experiences suffering, owing to the bondagy 
of other souls, whom he knows to be his own forms. This is the meaning 0) 
Christ’s crucifixion. The God-man is, as it were, continuously being cruci 
fied: and he is continuously taking birth. In the God-man, the purpose o 
creation has been completely realized; and he has nothing to obtain fo i 
himself by remaining in the world: yet he retains his bodies and continue'}, 
to use them for emancipating other souls from bondage and helping ther 
to attain God-consciousness. 


Even while working in the world of duality, the God-man is in no wai} 
limited by duality. In his God-state, the duality of “I” and “you” | 
swallowed up in the all-embracing Divine Love. The state of perfectia' 
in which the God-man dwells is beyond all forms of duality and opposites; 
it is a state of unlimited freedom and unimpaired completeness, immort | 
sweetness and undying happiness, untarnished divinity and unhampere} 
creativity. The God-man is inseparably united with God forever an) 
dwells in a state of non-duality in the very midst of duality: and he ne} 
only knows himself to be one with all, but also knows himself to be té), 
Only One. He consciously descended from the state of seeing nothing bs] 
God, to the state of seeing God in everything: and therefore, his dealini 
in the world of duality, not only do not bind him, but reflect the pristis|f 
glory of the sole Reality, which is God, and contribute towards the freeir'| 
of others from their state of bondage. 


a Zoreas 


‘onlte Work of the God-Man 


carnation under the irresistible impulse of creating; but the God-man 
}mes back by a free and spontaneous surging of compassion for those, who 
still in the world of illusion and bondage. The descent of a God- 
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lf'The souls who have not realized God are still in the domain of duality; 
id their dealings of mutual give and take in different fields create the 
Cine of karmic debts and dues, from which there is no escape. But the 
od-man dwells in the consciousness of Unity; and all that he does, not 
ty does not bind him, but contributes towards the emancipation of 


at he does springs from a consciousness of aeicauaiee, he can freely 
ve and freely take without creating a binding for himself or others. 


If a person accepts, without reserve, from the bounty which the God-man 
owers, he creates a link which will stand by him until he attains the goal 
‘freedom and God-realization: and if a person serves the God-man, offer- 
g all his life and possessions, in his service, he creates a link, which will 
igment his spiritual progress, by inviting upon himself the grace and 
1c help of the God-man. In fact, even opposition to the work of the 
od-man, often turns out to be a beginning of a development, which 
aperceptibly leads a person Godward, because while opposing the work 
> the God-man, the soul is establishing a link and a contact with him. 
hus, every one who voluntarily or involuntarily comes into the orbit of 
is activities, becomes, in some way, the recipient of a spiritual push. 


The work of the God-man in the universe is fundamentally different 
om that on which most priests set their hearts. Most of the priests of 
sitptablished religions attach too much importance to external forms, rituals 
d conformity; and since they are not themselves free from selfishness, 


eeceobes 
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narrowness or ignorance, they exploit the weak and the credulous by holding | 
before them the fear of hell or the hope of heaven. The God-man, on the 
other hand, has entered for ever into the eternal life of love, purity,- 
universality and understanding; and he is, therefore, concerned only with 
the things that really matter and which eventually bring about the inner: 
unfoldment of the spirit in all whom he helps. Those who are themselves int 
ignorance may, out of self-delusion or deliberate selfishness, use the same 
language as that of the God-man; and they might try to imitate the God- 
man in many of the external things, associated with the life of the God-man. 
But they cannot, by the very nature of their spiritual limitations, really F 
imitate the God-man, in possessing perfect understanding, experiencing 
Infinite Bliss or wielding unlimited power; these attributes belong to thc] 
God-man by virtue of his having attained unity with God. i 


and if, out of self-delusion or hypocrisy, they try to pose as the God-manj 
their self-delusion or pretence is invariably exposed at some time. If af 
person gets committed to such a line of life out of self-delusion, it is ar 

unfortunate case; he believes himself to be what he is not, and thinks thai : 
he knows when he actually does not know; but, since he is sincere in all 
that he thinks or does. he is not to be blamed, though he can become +f 
source of danger to others, to a limited extent. The hypocrite knows tha} 
he does not know and pretends to be what he is not, for selfish reasons; bur} 
in doing so, he creates a serious karmic binding for himself; and though ho| 
is a source of considerable danger to the weak and the credulous, he canno | 
go on indefinitely with his willful deceit, for, in the course of time, he get} 
automatically exposed for a claim which he is unable to substantiate. 


In the performance of his universal work, the God-man has infinit'f 
adaptability. He is not attached to any one method of helping others; 1y} 
does not follow rules or precedents, but is a law unto himself. He can ris) 
to any occasion and play the role which is necessary under the circumstanc®} 
without being bound by it. Once a devotee asked his Master the reaso|} 
why he fasted; and the Master replied, “I am not fasting to attain perfection} 
since, having already attained perfection, I am not an aspirant. It is fe] 
the sake of others that I fast.” A spiritual aspirant cannot act like one whs|f 
has attained perfection, since the perfect one is inimitable; but the perfew|} 


one can, for the guidance or benefit of others, act like an aspirant. Omi’ 
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o has passed the highest examination of the university, can without 
iculty write the alaphabet in teaching children; but children cannot do 
at he can do. To show the way to divinity, the God-man may often play 
: role of a devotee of God, though he has attained complete unity with 
id; he plays the role of a Bhakta, even after realization, in order that 
ers should be able to know the way. He is not bound to any particular 
e; and he can adjust his technique of helping others to the needs of those 


others; for him, there is nothing which is worth obtaining, because he 
3 become everything. 

Not only is the God-man not necessarily bound to any particular tech- 
que of giving spiritual help to others, but he is also not bound to the 
nventional standard of the good. He is beyond the distinction of good 
d evil; but though what he does may appear to be lawless to the eyes 


their usual expectations; but this is always intended to serve some spiritual 
irpose. The interception of a short shocking dream is often useful in 


ive a right understanding of the true justification of his apparent cruelty. 
ut in fact, his sternness is often imperatively demanded by the spiritual 
quirements of the situation and is necessary in the best interests of those 
ip whom he seems to be harsh. We have a good and illustrative analogy 
pr such apparently cruel action in the cases of those expert swimmers who 
ive drowning persons. It is well known that if a person is drowning he has 
‘tendency to cling to anything that comes to him; and, in his desperateness 
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he is so regardless of consequences that his thoughtless grip on the persoifi 
who has come to save him, not only makes it impossible for him to be savefi 
but often becomes instrumental in drowning the one who has come to saw 
him. The person who wants to save a drowning man, has to be very care 
ful; in fact, one who is expert in this art of saving drowning persons, ofte 
has to hit the drowning man on the head and render him “unconscious,” \ 
that he may not grab him in an awkward manner. Through his apparer 
cruelty, he minimizes the danger which the drowning man is likely to invi' 
upon himself, and secures success for his help; in the same way, the apparei 
sternness of the God-man is intended to secure the ultimate spiritual well} 


being of others. 


The soul in bondage is caught up in the universe; and the universe 
nothing but imagination, But since there is no end to imagination, he } 
likely to wander indefinitely in the mazes of false consciousness. The Gosh 
man can help him to cut short the different stages of false consciousness | 
revealing the Truth, When the mind does not perceive the Truth, it. 
likely to imagine all kinds of things. For example, the soul can imagine th 
he is a beggar or a king, a man or a woman, etc. 


The soul. thus goes on gathering the experiences of the opposit» 
Wherever there is duality, there is a tendency to restore balance through t} 
opposite. For example, if a person has the experience of being a murderer. | 
has to be counter-balanced by the experience of being murdered; and if 
soul has the experience of being a king, it has to be counter-balanced by t¢ 
experience of being a beggar. Thus, the soul may wander “ad infinitur} 
from one opposite to the other without being able to put an end to his fa} 
consciousness. The God-man can help him to arrive at the Truth by givy y 
him perception of the Truth and cutting short the working of his imagin), 
tion, which would otherwise be endless. The God-man helps the soul} 
bondage by sowing in him the seed of God-realization, but it always tal} 
some time to attain God-realization. Every process of growth in 
universe takes time. 


The help of the God-man is, however, far more effective than the hw 
which some advanced aspirant may give. When the aspirant helps, he «Ait 
take a person only up to the point which he has himself reached; and ea 
this limited help, which he can give, becomes effective very gradually, ot 


the result that the person, who ascends through such help, has to stay in e)\ 
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In taking a person to the Seventh Plane, the God-man is making him 
ual to himself, and the person, who thus attains the highest spiritual 
jitus, himself becomes a God-man. This transmission of spiritual know]- 
ge from the God-man to his disciple is comparable to the lighting of one 
mp from another. The lamp which has been lighted, is as capable of 
ving light to others as the original lamp itself; and there is no difference 
‘tween them, in respect of importance or utility. The God-man is 


1e sun, rain and storm, but has the same potential power to create similar 
yigtl-grown Banyan Trees. The same is true of the God-man, who arouses 
pit¢ God-man latent in others. The continued succession of the God-men on 
“optth is a perpetual blessing to mankind, helping it onward in its struggle 


> one and the same time; as one who showers his spiritual bounty on all in 
easureless abundance, he is the Lord of the Universe; and as one who 
ontinuously bears the burden of all and helps them through numberless 
viritual difficulties, he is the Servant of the Universe. And, just as he is 


ord and Servant in one, he is also the supreme Lover and the matchless 
‘loved. The love which he gives or receives, goes to free the soul from 
rnorance. In giving love, he gives it to himself in other forms; and in 
rceiving love, he receives what has been awakened through his own grace, 
hich is continuously showered on all without distinctions. The Grace of 


¢ God-man is like the rain, which falls equally on all lands, irrespective 


Al f£ whether they are barren or fertile; but it fructifies only in the lands 
in Vhich have been rendered fertile through arduous and patient toiling. 
*Reprinted by special permission from ‘The Discourses of Meher Baba.” 
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BABA desires all those who love him to: 
1) Observe fast and complete silence from 5 A.M. on July 10th, 1954, taf 


5 A.M. on July 11th, 1954 (Eastern Standard Time, U.S.A.). | 


2) To try to keep pure in thoughts and actions during this period of silence} 

3) To repeat inwardly any one Name of God as frequently as possiblil 
during the 24 hours of fast and silence. | 
During this period of fast, tea or coffee is permitted thrice. Drinkin} 

water may be freely taken. | 
Note: July 10th, 1925, was the date when Meher Baba commenced hij | 

Silence, for spiritual reasons, which continues to this day. ; 

BOOK REVIEWS 

The Mind of Light, by Sri AuRoBINDO. E. P. Dutton & Co. $2.75. 

Sti Aurobindo, in his posthumous new work, “The Mind of Light,” givoh 
us his conception of the spiritual processes and evolutionary forces at wor} 
in producing a new race of earth inhabitants, which he calls “a ne® 
humanity.” It is a magnificent vision and promise of a divine life in 
divine body on earth; the truth-conscious aspect of the Supreme Realit> 
which he terms ‘‘Supermind is the transforming power of the mind am 
body. Supermind or Truth-consciousness does not have to arrive at know} 
edge, light, beauty, bliss and perfection . . . it intrinsically possesses it~ 
“Supermind is an eternal reality of the divine Being and divine Nature.” | 

The growth of consciousness is assumed to be the central motive | 
evolution, and as matter, life and mind have manifested on earth, so mul 
Supermind, acting overtly and not concealed as it is now. Truth-consciows'f 
ness is drawn into the world as the “Mind of Light.” This “Mind of Light q 
is a subordinate action of Supermind, stemming from it and inferior to it | 
« the Mind of Light is indeed the last of a series of descending plarif 
of consciousness in which the Supermind veils itself . . . but its essent i 


character remains the same: there is in it an action of light, of truth.” 
—ADELE WOLKIN || 
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\bet’s Great Yogi, MiLarepa, a Biography from the Tibetan, edited by 
. Y. Evans-Wentz. $6.50, Oxford University Press. 

Between the pages of this Life, and the mood in which it is written, 
's great wisdom and insight, reflecting the deep devotion experienced by 
rans-Wentz for Milarepa. It is as though Wentz had caught the spirit 

Milarepa’s life, lived some 900 years ago. The book is intersticed with 
agnificent psalms, hymns and Buddhic poetic gems. 

A Mongolian like Confucious, Yetsiin Milarepa (born approx. 1052 
.D.), was fifth in the great apostolic succession of Kargyupta teachers 

Buddhism, and is venerated throughout Asia and the Occident by 
odern Truth seekers. Amid the climatic rigours of the snowy Himalayas, 
ad in thin cotton, subsisting on a handful of parched barley, roots and 
trbs, with occasional yak’s milk supplied by some pious layman, endowed 
ith yogic powers, including bodily flight through the air, Milarepa had 
tle need of modern mechanical civilization. The worldly possessions left 

}:hind by Mahatma Gandhi are quite comparable to those left by Milarepa, 
“hose chief worldly goods consisted of a bamboo staff, a robe and mantle 
ilso of homespun cotton), a wooden bowl, a cup made of a human skull, 
flint, and steel for providing fire, and a bone spoon. 

His discovery that God-Realization in one lifetime is no miracle but 
giq-tainable is of paramount importance to the least of mankind. Herein is 
yohyund necessary courage for first steps upon the Path, no matter how long 
slid arduous it may be, nor how many lives are required for the attainment. 
jn|lilarepa’s path, a short-cut to transcendence, will be trodden only by the 
Jlij2ty exceptional devotee with evolutionary growth adequate to reach the 
j,)2al far in advance of more slowly evolving humanity as a whole. 


lis love for his Master, Marpa the Translator, equals that of Saint Francis 
f Assisi for Jesus, the Christ. No other disciple has put to the test of 
tactical application more effectively the precepts of the great Teacher, 
it vautama the Buddha. 

This gospel of the Kargyupta sect is a pure example of Buddhistic 
oncepts and practices, and presents a vivid record of religious and philoso- 
hical culture in Tibet in the 11th and 12th centuries, at a time when in 
urope the Dark Ages had extinguished the glory of Athens and Alexandria, 
nd awaited awakening in the Renaissance. 

—MakIon FLORSHEIM 
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